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What is 
revolution?

ÅÅĲƻŸũƨƣŔŸŰШŔƚШƖĲũċƣĲĬШƣŸШљƖĲƻŸũƻĲЯњШƽőŔĦőШ
means to go around as the planets do. This is 
more or less a steady state.
ÅRevolution can also mean an abrupt change 

from one state to another, associated with 
the dramatic events of political revolutions.
ÅThe word revolution includes the word 

evolution. Sometimes revolutionary changes 
happen suddenly and dramatically. 
Sometimes they require time to evolve to the 
new state. Can you think of examples of such 
evolutionary revolution?



ÉŸůĲШƖĲƻŸũƨƣŔŸŰƚШƽĲќũũШĦŸŰƚŔĬĲƖШŔŰШƣőŔƚШĦũċƚƚ

The industrial and 
agricultural

The democratic 
revolution, the social 
contract idea & the 

resistance to 
democracy

The human rights 
revolution, including 

the end of slavery

The idea of progress as 
a revolutionary 

doctrine

The idea of equality for 
women

Revolutionary religious 
ideas, such as the 

religion of nature and 
ƣőĲШљŰĲĦĲƚƚŔƣǃњШŸŉШ

atheism

The Romantic 
revolution in literary 

form



15 September 
2025: 1785-95

(1) Some introductory slides & comments. 
(Wikipedia is a wonderful resource for 
those who want to review such topics. 
ÉĲĲШƣőĲШċƖƣŔĦũĲШљ ŊĲШŸŉШÅĲƻŸũƨƣŔŸŰЮњь

(2) ƨƣőŸƖƚШŉŸƖШƣŸĬċǃќƚШĦũċƚƚШŔŰĦũƨĬĲа

(a) Rouget de Lisle

(b) Robert Burns



The Industrial Revolution of the 1700s & 1800s



 ĲƽĦŸůĲŰќƚШƚƣĲċůШ
engine of 1712
Å-hundreds were made

Å-often used to pump water out of 
mines

Å-James Watt improved the design and 
doubled the fuel efficiency



The agricultural revolution 
from the 1750s

(example: the McCormick 
Reaper, 1845)



Political revolution: the Boston Tea Party, 1773



7ƖŔƣŔƚőШƚőŔƓШљÂŸũũǃњ



Political 
Revolution in 
France, 1789

The Storming of the Bastille



љxċШ~ċƖƚĲŔũũċŔƚĲњШΝΤΦΞбШƚƨŰŊШŉŸƖШƣőĲШŉŔƖƚƣШƣŔůĲШĤǃШĦŸůƓŸƚĲƖШÅŸƨŊĲƣШĬĲШxŔƚũĲШŔŰШÉƣƖċƚĤŸƨƖŊ



The Atlantic Revolutions, 
1775 - 1838

Historians have noted the 
љƖĲƻŸũƨƣŔŸŰċƖǃШƽċƻĲњШƽőŔĦőШ
occurred on both sides of the 
Atlantic.
ыƚƨůůĲĬШƨƓШŔŰШƣőĲШìŔťŔƓĲĬŔċШċƖƣŔĦũĲШљ ŊĲШŸŉШ
ÅĲƻŸũƨƣŔŸŰЮњШÑőĲШŔůċŊĲШŔƚШĤǃШ9ċũĲĤШTheragood.)



sŸőŰШxŸĦťĲќƚ
An Essay Concerning Humane Understanding
(1690)

ÅxŸĦťĲќƚШƣƖĲċƣŔƚĲШŔƚШŉċůŸƨƚũǃШ
associated with the Latin phrase tabula 
rasa, to suggest that humans at birth 
have no innate qualities, but that 
everything humans learn and become 
results from experience.

ÅThe absence of innate qualities could 
be argued to support the notion that all 
are equal and should be treated equally 
(natural rights) and therefore that 
consent of the people is necessary for 
just political systems. 



Thomas Jefferson: The Declaration of Independence
(1776) and Notes on the State of Virginia (1780)



There ůƨƢƣ ĬŸƨĤƣũĲƢƚ be an unhappy influence on the manners of our people produced by the ĲǂŔƢƣĲŰĦĲ of 
ƢũċƻĲƖǃ among us. The whole commerce between ůċƢƣĲƖ and ƢũċƻĲ is a perpetual ĲǂĲƖĦŔƢĲ of the ůŸƢƣ 
ĤŸŔƢƣĲƖŸƨƚ ƓċƢƢŔŸŰƚ, the ůŸƢƣ unremitting ĬĲƢƓŸƣŔƢů on the one part, and degrading ƢƨĤůŔƢƢŔŸŰƚ on the 
other. Our children ƢĲĲ this, and learn to imitate it; for man is an imitative animal. This quality is the germ 
of all education in him. From his cradle to his grave he is learning to do what he ƢĲĲƚ others do. If a parent 
could find no motive either in his philanthropy or his ƢĲũŉ-love, for ƖĲƢƣƖċŔŰŔŰŊ the intemperance of ƓċƢƢŔŸŰ 
towards his ƢũċƻĲ, it ƢőŸƨũĬ always be a ƢƨŉŉŔĦŔĲŰƣ one that his child is ƓƖĲƢĲŰƣ. But generally it is not 
ƢƨŉŉŔĦŔĲŰƣ. The parent ƢƣŸƖůƚ, the child looks on, catches the lineaments of wrath, puts on the ƢċůĲairs in 
the circle of ƢůċũũĲƖƢũċƻĲƚ, gives a ũŸŸƢĲto his word ƓċƢƢŔŸŰƚ, and thus ŰƨƖƢĲĬ, educated, and daily 
ĲǂĲƖĦŔƢĲĬin tyranny, cannot but be ƢƣċůƓĲĬby it with odious peculiarities. The man ůƨƢƣ be a prodigy 
who can retain his manners and morals undepraved by ƢƨĦő ĦŔƖĦƨůƢƣċŰĦĲƚ. And with, what execution 
ƢőŸƨũĬ the ƢƣċƣĲƢůċŰ be loaded, who permitting one half the citizens thus to trample on the rights of 
other, transforms ƣőŸƢĲ into ĬĲƢƓŸƣƚ, and ƣőĲƢĲ into enemies, ĬĲƢƣƖŸǃĲĬƚ the morals of the one part, and 
the amor patriæ of the other. For if a ƢũċƻĲ can have a country in this world, it ůƨƢƣ be any other in 
ƓƖĲŉĲƖĲŰĦĲШƣŸШƣőċƣШŔŰШƽőŔĦőШőĲШŔƚШĤŸƖŰШƣŸШũŔƻĲШċŰĬШũċĤŸƖШŉŸƖШċŰŸƣőĲƖв

From Notes on the State of Virginia, Query XVIII



We hold these truths to be self-evident, that all men are 
created equal, that they are endowed by their Creator with 
certain unalienable Rights, that among these are Life, 
Liberty and the pursuit of Happiness.--That to secure these 
rights, Governments are instituted among Men, deriving 
their just powers from the consent of the governed, --That 
whenever any Form of Government becomes destructive of 
these ends, it is the Right of the People to alter or to abolish 
it, and to institute new Government, laying its foundation on 
such principles and organizing its powers in such form, as 
to them shall seem most likely to effect their Safety and 
Happiness.  



Jean Jaques Rousseau
The Social Contract
(1762)

ÅIn his Leviathan (1651), Thomas Hobbes 
described the state of nature as a war of all 
against all. He proposed a social contract in 
which the people give authority to an absolute 
ruler in return for safety and order.

ÅÅŸƨƚƚĲċƨќƚШƚŸĦŔċũШĦŸŰƣƖċĦƣШis similarly based 
upon the ultimate authority of the people but in 
the more democratic form of a legislature.

ÅBoth theories deny that monarchs possess 
any divine rights to rule. 



Edmund Burke & 
Thomas Paine on 
the French 
Revolution,1790 
& 1791



When ancient opinions and rules of life are taken away, the 
loss cannot possibly be estimated. From that moment we 
have no compass to govern us; nor can we know distinctly 
ƣŸШƽőċƣШƓŸƖƣШƽĲШƚƣĲĲƖв
Happy if they [radicals] had all continued to know their 
indissoluble union, and their proper place! Happy if 
learning, not debauched by ambition, had been satisfied to 
continue the instructor, and not aspired to be the master! 
Along with its natural protectors and guardians, learning 
will be cast into the mire, and trodden down under the 
hoofs of a swinish multitude. (Burke 75-76) 



Dr. Price had preached a sermon on the 4th of November, 1789, being the 
anniversary of what is called in England the Revolution, which took place 1688. 
Mr. Burke, speaking of this sermon, says: "The political Divine proceeds 
dogmatically to assert, that by the principles of the Revolution, the people of 
England have acquired three fundamental rights:
1. To choose our own governors.
2. To cashier them for misconduct.
3. To frame a government for ourselves."
Dr. Price does not say that the right to do these things exists in this or in that 
person, or in this or in that description of persons, but that it exists in the whole; 
that it is a right resident in the nation. Mr. Burke, on the contrary, denies that 
such a right exists in the nation, either in whole or in part, or that it exists 
anywhere; and, what is still more strange and marvellous, he says: "that the 
people of England utterly disclaim such a right, and that they will resist the 
practical assertion of it with their lives and fortunes." That men should take up 
arms and spend their lives and fortunes, not to maintain their rights, but to 
maintain they have not rights, is an entirely new species of discovery, and suited 
to the paradoxical genius of Mr. Burke. (Paine)



7ƨƖťĲќƚШReflections on the яљƚƽŔŰŔƚőШůƨũƣŔƣƨĬĲњѐШċŰĬШ§ƖƽĲũũќƚШ ċƓŸũĲŸŰШƣőĲШ
pig (1945): a modern representation of the extremes of political discourse.



ĬċůШÉůŔƣőќƚШ
The Wealth of Nations (1776)

ÅÉůŔƣőќƚШĲĦŸŰŸůŔĦШƣƖĲċƣŔƚĲШŔƚШŉċůŸƨƚũǃШ
associated with his image of an љŔŰƻŔƚŔĤũĲШ
őċŰĬЯњШto suggest that individual economic 
choices tend also to drive the prosperity of the 
entire community. This validates individuals as 
economic agents and entrepreneurs, not 
servants or even serfs as they were in previous 
eras.

ÅÉůŔƣőќƚШƣőĲŸƖǃШőċƚШĤĲĲŰШċШĤƨũƽċƖťШŸŉШƣőĲШ
economic idea of progress through continual 
economic growth.



The idea of progress and some theories about history
(before any revolution, there must be some belief that 
things can change for the better, but the idea of progress is 
only one of several ideas about ƣőĲШљĬŔƖĲĦƣŔŸŰњШŸŉШőŔƚƣŸƖǃ)



William Godwin, 1756 т 1836

ÅAn Enquiry Concerning Political 
Justice was published in 1793.
-tabula rasa
-the limitations of education and the 
need for political justice
-the social contract does not negate 
individual responsibility
-the best form of government? As little 
as possible



Robert 
Burns: the 
Kilmarnock 

Edition of 1786



Epigraph to the 
Kilmarnock 
Edition: 
a Neo-Classical 
and Romantic 
moment

љÑőĲШƚŔůƓũĲШ7ċƖĬЯШƨŰĤƖŸťĲШĤǃШƖƨũĲƚШŸŉШċƖƣЯ

He pours the wild effusions of the heart:

ŰĬШŔŉШŔŰƚƓŔƖĲĬЯШќƣŔƚШŰċƣƨƖĲќƚШƓŸƽќƖƚШŔŰƚƓŔƖĲу

Hers all the melting thrill, and hers the 
ťŔŰĬũŔŰŊШŉŔƖĲЮњ



љÑŸШċШ~ŸƨƚĲњ
(1785)

?ŸĲƚШљÑŸШċШ~ŸƨƚĲњШŸŉŉĲƖШċШƓŸũŔƣŔĦċũШ
critique as well as a moral critique?



љÑŸШċШ
xŸƨƚĲњу
final 
stanza

O wad some Pow'r the giftie gie us

To see oursels as ithers see us!

It wad frae mony a blunder free us,

An' foolish notion:

What airs in dress an' gait wad lea'e us,

An' ev'n devotion!



љ Ш~ċŰќƚШċШ~ċŰШŉŸƖШċќШÑőċƣњ
(1795)

Å-first publication in a radical paper in 
Glasgow

Å-an inspirational song during the 
revolutions of 1848

Å-sung for the opening of the Scottish 
parliament in 1999



љ Ш~ċŰќƚШċШ~ċŰШŉŸƖШċќШÑőċƣњуstanzas 3 & 5

Ye see yon birkie ca'd a lord,

Wha struts an' stares an' a' that:

Tho' hundreds worship at his word,

He's but a cuif for a' that.

For a' that, an' a' that,

His ribband, star, an' a' that;

A man of independent mind,

Can look, an' laugh at a' that.

Then let us pray, that come it may,

As come it shall, for a' that;

That sense and worth, o'er a' the earth,

Shall bear the gree, an' a' that;

For a' that, an' a' that;

fƣќƚШĦŸůŔŰŊШǃĲƣЯШŉŸƖШċќШƣőċƣб

And man, and man, the world o'er,

Shall brothers be, for a' that.



љxŔŰĲƚШìƖŔƣƣĲŰШEǂƣĲůƓŸƖĲШŔŰШċШxċĬǃќƚШÂŸĦťĲƣ-Book

Grant me, indulgent Heav'n, that I may live
To see the miscreants feel the pains they give;
Deal Freedom's sacred treasures free as air,
Till slave and despot be but things which were.



љÑőĲШÑƖĲĲШŸŉШ
xŔĤĲƖƣǃњ

ÅThomas Paine published his 
ƓŸĲůШљxŔĤĲƖƣǃШÑƖĲĲњШŔŰШΝΤΤΡЯШ
about a famous elm tree near 
Boston Common.

ÅfůċŊĲаШљÑőĲШ9ŸũŸŰŔƚƣƚШÖŰĬĲƖШ
ƣőĲШxŔĤĲƖƣǃШÑƖĲĲЯњШŉƖŸůШ9ċƚƚĲũũѢƚЮ
Illustrated History of England, 
1865.



љcŸũǃШìŔũũŔĲќƚШÂƖċǃĲƖњ--Satirical 
view of a Scottish kirk in the time of 
Burns.
   (Painting by David Allan, 1744-96)





ÑőĲШљĤċƽĬǃШ7ƨƖŰƚњ



љ9ŸůŔŰќШÑőƖŸƨŊőШƣőĲШÅǃĲњ

ÅThis song is famous for its bawdy lyrics.

ÅIn what sense is sexuality subversive or even 
revolutionary?



§ŰĲШŸŉШůċŰǃШĤċƽĬǃШƻĲƖƚŔŸŰƚШŸŉШљ9ŸůŔŰќШÑőƖŸќШƣőĲШÅǃĲњШ
  ċŰĬШ7ƨƖŰƚќƚШƚċŰŔƣŔǍĲĬШƻĲƖƚŔŸŰШяċƓŸũŸŊŔĲƚШƣŸШÉЮÖЮ]Юѐ

9ŸůŔŰќШƣőƖŸќШƣőĲШƖǃĲЯШůǃШŢŸЮ
An cominќШƣőƖŸќШƣőĲШƖǃĲЮ
She fand a staun ŸќШstauninќШgraith,
9ŸůŔŰќШƣőƖŸќШƣőĲШƖǃĲЮ

O gin a body meet a body,
9ŸůŔŰќШƣőƖŸќШƣőĲШƖǃĲб
Gin a body SUG a body,
Need a body cry.

Gin a body meet a body
9ŸůŔŰќШƣőƖŸќШƣőĲШƖǃĲЯ
Gin a body kiss a body
Need a body cry.

Gin a body meet a body
9ŸůŔŰќШƣőƖŸќШƣőĲШŊũĲŰб
Gin a body kiss a body
Need the warld ken!



This Larson cartoon is based 
upon synecdoche, the figure of 
speech in the poem. 

In The Catcher in the Rye, 
Holden Caulfield imagines 
being in a field of rye to catch 
children before they fall off a 
cliff.



The Age of 
Revolution. 
22 
September 
2025

Robert Burnsτto conclude

William Blakeτlambs & tygers

Mary Wollstonecraftς ŀ άƎǊŀƴŘƳƻǘƘŜǊέ ǘƻ 
19th C. feminists

William Wilberforce, John Newton & the 
fight for abolition of slavery

Anna Letitia .ŀǊōŀǳƭŘΩǎ radical opinions

[Q. from last week: how do radical or other 
views move from their authors to the whole 
population?]



[ƖŸůШљÑőĲШ
Rights of 
ìŸůċŰњШ
(spoken by 
Miss 
Fontenelle)

For Right the third, our last, our best, our dearest, 

That right to fluttering female hearts the nearest; 

Which even the Rights of Kings, in low prostration, 

Most humbly own - 'tis dear, dear admiration! 

In that blest sphere alone we live and move; 

There taste that life of life-immortal love. 

Smiles, glances, sighs, tears, fits , flirtations, airs ; 

'Gainst such an host what flinty savage dares, 

When awful Beauty joins with all her charms 

Who is so rash as rise in rebel arms?

[210] 



љÑőĲШƣŸŔũ-worn COTTER frae őŔƚШũċĤŸƖШŊŸĲƚњ--љÑőĲШ9ŸƣƣĲƖќƚШÉċƣƨƖĬċǃШ ŔŊőƣЯњШũŔŰĲШΝΠ
    (Engraving by William Miller after John Faed, 1853)             [Crawford  65]



љÑőĲШ?ĲŔũќƚ ċƽċќШwiќШƣőĲШĲǂĦŔƚĲůċŰњ
           ыfũũƨƚƣƖċƣŔŸŰШƣŸШ7ƨƖŰƚќƚШƓŸĲůШĤǃШÑőŸůċƚШÉƣŸĬĬċƖĬШШШШШШШШШШШШШШШШШШШШШШШШШШШШШШШШШШяΝΥΞѐ



The ?ĲŔũќƚ ċƽċќШwiќШƣőĲШĲǂĦŔƚĲůċŰ
The deil  cam fiddlin ' thro' the town, 
And danc'd  awa wi ' th' Exciseman; 
And ilka wife cries,  Auld Mahoun, 
I wish you luck o' the prize, man.

(Refrain) The deil's  awa the deil's  awa, 
The deil's  awa wi ' the Exciseman, 
He's danc'd  awa he's danc'd  awa 
He's danc'd  awa wi ' the Exciseman. 

(2) We'll mak our maut , and we'll brew our 
drink, 
We'll laugh, sing, and rejoice, man; 
And mony braw thanks to the meikle black 
deil , 
That danc'd  awa wi ' th' Exciseman.
 
(3) There's threesome reels, there's 
foursome reels, 
There's hornpipes and strathspeys, man, 
But the ae best dance ere came to the Land 
Was, the deil's  awa wi ' the Exciseman.



љ[ũŸƽШ]ĲŰƣũǃШÉƽĲĲƣШ ŉƣŸŰњШĤǃШÅŸĤĲƖƣШ7ƨƖŰƚШыΝΤΦΝь

Flow gently, sweet Afton, amang thy green braes,
Flow gently, I'll sing thee a song in thy praise;
My Mary's asleep by thy murmuring stream,
Flow gently, sweet Afton, disturb not her dream.

Thou stock-dove, whose echo resounds thro' the glen,
Ye wild whistling blackbirds in yon thorny den,
Thou green-crested lapwing, thy screaming forbear,
disturb not my slumbering fair.



William Blake
1757-1827

-poet, painter, engraver, mystic & visionary

-the idiosyncrasy of his mythical & 
theological vision makes his more complex 
poetry something of an acquired taste; 
Northrop Frye propelled the modern 
appreciation of Blake in his 1947 study 
Fearful Symmetry

-Blake worked closely with his wife 
Catherine Boucher for many years. She 
was printmaker and colorist for his works.

-The Life of Poet William Blake 
documentary (1995)--YouTube



7ũċťĲќƚШůŸŰŸƣǃƓĲШљ ĲƽƣŸŰњШыΝΤΦΡьШċŰĬШőŔƚШ
ŰŸƣĲĤŸŸťШƓŸĲůШљ~ŸĦťШ§ŰвњШ[494]

Mock on, mock on, Voltaire, Rousseau;
Mock on, mock on; 'tis all in vain!
You throw the sand against the wind,
And the wind blows it back again.
And every sand becomes a gem
Reflected in the beams divine;
Blown back they blind the mocking eye,
But still in Israel's paths they shine.

The Atoms of Democritus
And Newton's Particles of Light
Are sands upon the Red Sea shore,
Where Israel's tents do shine so bright.



љxċƨŊőŔŰŊШ?ĲůŸĦƖŔƣƨƚњШ
and photon torpedoes 
from the Star Trek 
universe.
- ĲƽƣŸŰќƚШљĦŸƖƓƨƚĦũĲƚњ
-wave theory of light
-wave-particle duality



7ũċťĲќƚШљ ůĲƖŔĦċаШ Ш
ÂƖŸƓőĲĦǃњШыΝΤΦΟь
[209-211]

7ũċťĲШċũƚŸШƽƖŸƣĲШљÑőĲШ[ƖĲŰĦőШÅĲƻŸũƨƣŔŸŰњШ
in 1791. [162]



William Blake: 
Songs of Innocence 

and Experience;
[104ff]

љÑőĲШxċůĤњШ[106]

љÑőĲШÑǃŊĲƖњ[125]

 

љ ШÉŸŰŊШŸŉШxŔĤĲƖƣǃњШ
(1789-94)[194]



7ũċťĲќƚШƖĲƻŸũƨƣŔŸŰШċŊċŔŰƚƣШ?ĲŔƚůШċŰĬШ
rationalist empiricism, with its moral corollary.

To see a world in a grain of sand
And a heaven in a wild flower,
Hold infinity in the palm of your 
hand
And eternity in an hour.

-ŉƖŸůШљ ƨŊƨƖŔĲƚШŸŉШfŰŰŸĦĲŰĦĲњШяΡΜΣѐ

And all must love the human 
form,
In heathen, Turk, or Jew;
Where Mercy, Love, and Pity 
dwell
There God is dwelling too.

-ŉƖŸůШљÑőĲШ?ŔƻŔŰĲШfůċŊĲњШяΝΝΝѐ



7ũċťĲќƚШљxŸŰĬŸŰЯњШŉƖŸůШ
Songs of Experience [128]

Ӭ 7ũċťĲќƚШƨŰŔƻĲƖƚĲШŔƚШŔƣƚĲũŉШƖĲƻŸũƨƣŔŸŰċƖǃуhe invents 
his own cosmic narrative rather than employing a 
ŰċƖƖċƣŔƻĲШƽőŔĦőШőĲШůŔŊőƣШƣċťĲШљŸŉŉШƣőĲШƚőĲũŉњШŉƖŸůШ
religious and cultural traditions. (Blake was a visionary 
and a mystic.)

Ӭ It is a universe full of contraries, such as the 
innocence of the Lamb and the ferocity of the Tyger.

Ӭ љxŸŰĬŸŰњШŸŉŉĲƖƚШpowerful critique of religious and 
political institutions



I wander thro' each charter'd 
street,
Near where the charter'd 
Thames does flow. 
And mark in every face I meet
Marks of weakness, marks of 
woe.

In every cry of every Man,
fŰШĲƻĲƖǃШfŰŉċŰƣќƚШĦƖǃШŸŉШŉĲċƖЯ
In every voice: in every ban,
The mind-forg'd manacles I hear. 

How the Chimney-ƚƽĲĲƓĲƖќƚШĦƖǃ
Every blackning Church appalls, 
ŰĬШƣőĲШőċƓũĲƚƚШÉŸũĬŔĲƖќƚШƚŔŊő

Runs in blood down Palace 
walls. 

But most thro' midnight streets I 
hear
cŸƽШƣőĲШǃŸƨƣőŉƨũШcċƖũŸƣќƚШĦƨƖƚĲ
Blasts the new-ĤŸƖŰШfŰŉċŰƣќƚШƣĲċƖШ
And blights with plagues the 
Marriage hearse. [128]



Jerusalem [635]

And did those feet in ancient time
ìċũťШƨƓŸŰШEŰŊũċŰĬќƚШůŸƨŰƣċŔŰƚШŊƖĲĲŰа
And was the holy Lamb of God,
§ŰШEŰŊũċŰĬќƚШƓũĲċƚċŰƣШƓċƚƣƨƖĲƚШƚĲĲŰг
 
And did the Countenance Divine,
Shine forth upon our clouded hills?
And was Jerusalem builded here,
Among these dark Satanic Mills?
 
Bring me my Bow of burning gold:
Bring me my arrows of desire:
Bring me my Spear: O clouds unfold!
Bring me my Chariot of fire!
 
I will not cease from Mental Fight,
Nor shall my sword sleep in my hand:
Till we have built Jerusalem,
fŰШEŰŊũċŰĬќƚШŊƖĲĲŰШѼШƓũĲċƚċŰƣШxċŰĬЮ



Mary 
Wollstonecraft: 
A Vindication 

of the Rights of 
Woman (1792)


